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P \ OEM

King Alfred was the interpreter of this hook, and
turned it from book Latin into English , as it is now
done . Now he set forth word by word , now sense

from sense, as clearly and intelligently as he was able ,
in the various and manifold worldly cares that oft
troubled him both in mind and in body. These cares
are very hard for us to reckon , that in his days came
upon the kingdoms to which he had succeeded, and yet
when he had studied this book and turned it from
Latin into English prose , he wrought it up once more
into verse, as it is now done. And now he prayeth
and in God’s name beseecheth every man that careth
to read this book, to pray for him , and not to blame
him if he understand it more rightly than he (Alfred )
could. For every man must, according to the measure
of his understanding and leisure, speak what he
speaketh and do what he doeth.



Boethius and 'Theodoric

/ N THE days when the Goths out of the land
of Scythia had raised war against the Roman
empire , and under their kings Radgod and

Alaric had stormed Rome, and won all the realm of
Italy from the mountains even to the island of Sicily,
then , after those kings, did Theodoric hold the same
empire in sway . Theodoric was an Amuling and
a Christian , though he held fast to the Arian heresy.
To the Romans he promised his friendship , and that
they should keep their old rights ; but he kept that
promise very basely , and his end was grievous and full
of sin, in that his countless crimes were increased by
the murder of Pope John . At that time there lived
a consul, a chief we should now call him, whose name
was Boethius, a man of book-learning and in worldly
life most truly wise. He , perceiving the manifold
wrongs wrought by Theodoric upon the Christian faithand upon the chief men of the Romans , began to recall
the glad limes and immemorial rights they had once
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Build on the rock of Humility i y
him miserable hereafter. Indeed , we know of many
and many a man that hath sought eternal happiness not
merely by seeking the death of the body, but by desiring
many most grievous tortures, so that he might win
eternal life ; of such were all the holy martyrs '

XII

THEN Philosophy began to chaunt a lay,
and sang thus ; she added song to her dis¬
course , and these were her words : ‘ He that

would build a house to last must not place it high on
the hilltop ; and he that desireth Divine Wisdom can¬
not find it with pride . Again, he that would build an
enduring habitation should not set it on sandhills. So
also, if thou wilt build up Wisdom , base it not on cove¬
tousness , for as the crumbling sand drinketh up the
rain, so covetousness swalloweth up the fleeting goods
of this earth , being ever athirst for them . No house
may stand for long on a high hill if a very mighty wind
assail it ; nor again one that is built on crumbling
sand, by reason of the heavy rains . So too the soul of
man is undermined and movedfrom its place when the
wind of sore hardship assaileth it , or the rain of exces¬
sive anxiety . Whoever would seek eternal happiness
must flee from the perilous beauty of this earth, and
build the house of his mind upon the firm rock of
humility , for Christ dwellethin the Valley of Humility ,and in the memory of Wisdom . Therefore it is that

the



i6 ‘The true worth of Riches
the wise man spendeth all his life in joy unchangeable
andfreedom from care, despising these earthly delights
and those that are evil, and putting his hope in the joys
to come, that are eternal. For God encompasseth him
on every side, living as he doth ever in thejoys of the
soul, though the wind of adversity blow against him.
and the ceaseless care begotten of worldly pleasures.

’

XIII

AVING sung this lay , Philosophy, that
is, Reason, took up once more her argu¬
ment, and spake on this wise : ‘ Methinks

that we may now speak in more searching and darker
words, for I perceive that my teaching is in some
measure penetrating thy mind, and thou understandest
well enough what I say to thee. Consider, therefore,
how much of all these worldly possessions and riches
is thine own , and which of them when closely con¬
sidered cannot be replaced ! What profit hast thou
from the gifts that Fate , as thou sayest, giveth thee,
and from wealth , even if they last for ever ? Tell me,
is it thou that givest value to thy wealth, or is it
valuable in its own nature ! No matter, I tell thee that
it is so by its own nature , not by thine. If so , how
art thou in any respect the better for that wherein it is
good ? Tell me now what thou accountest most
precious ; is it gold, or what is it ? Gold , I doubt
not. But though this be at present good and valuable .

yet



27True Riches

yet he is more delightful and beloved that bestows it
than he that hoards it and takes it from others. Like¬
wise wealth is more popular and delightful when given
away than when hoarded and kept. Now, covetousness
makes the covetous hateful both to God and to man ,
while virtue makes its possessor beloved , praised, and
respected of God , and of those men who cherish it.
Since the same thing cannot be his that giveth it and
his to whom it is given , therefore it is better and more
precious when given than when withheld. If then all
the riches of this world were to fall into the hands of
one man , would not all other men be poor ? Surely
good report and good esteem are for every man letter
and more precious than any wealth ; for behold, the
report filleth the ears of all who hear it, yet he who
speaketh it suffereth no loss . It revealeth the secrets
of his own heart and passeth into the recesses of that
of his hearer , and on the jourtiey between them it
groweth not less ; no man can slay it with the sivord,
nor bind it with cords, and it never dieth. But of
your riches, though they be ever with you , ye have
never sufficient , and , though ye give them to other men ,
ye cannot any the more satisfy their poverty and their
greed . Though thou divide them fine as dust, thou
canst not satisfy all men alike with them, and when
thou hast divided them thou remainest poor thyself.
The riches of this world are paltry things, as no man
can have enough of them, nor be enriched by them,
without making some other man poor. Tell me , does
the beauty of gems attract your eyes to marvel at

them ?



28 Why worship baser creatures ?
them ? Surely , I know it does . Now this quality of
beauty in them is theirs, and not yours. Therefore
I am greatly astonished how ye men can think the
beautiful substance of such senseless things better
than your own good qualities , and how ye can admire
gems or any other perishable thing that hath not sense ;
for on no grounds can they deserve your admiration .
Though they are God ’s creatures, yet they are not to
be compared with you , for a thing is either not good
compared with you, or at any rate of small excellence.
We debase ourselves too much when we love what is
subject to us more than we love ourselves , or the Lord
who created us and gave us all good things. Now,
does it please thee to behold a fair country-side ! ’

XIV

THEN the Mind answered Philosophy and said,
‘ Why should I not be pleased to behold
a fair country-side ? Is it not the fairest

part of God ’s creation ? Ofttimes we admire the calm
ocean and marvel at the beauty of sun and moon and
all the stars.

’

Thereupon Philosophy, that is Reason, answered
Mind : ‘ But what hast thou to do with their beauty ?
Darest thou boast it to be from thee ? Nay, not at all .
Thou knowest that none of these things is thy handi¬
work ; but , if thou must glory, glory in God . Dost
thou take pleasure in fair flowers in the spring , as if

thou



External wealth never really ours 29
thou wert their creator ? Couldst thou create any such
thing , or maintain it when it is created ? Nay, by no
means . Make not then any such attempt. Art thou
the cause that autumn is so rich in fruits ? Do I not
know thou art not ? Why then art thou aglow with
such vain pleasure , why so immoderate in thy delight
in things not thine, as if they were truly thine own ?
Dost thou think Fate can cause those things to belong
to thee that their own nature makes alien to thee ?
Nay, indeed, it is not thy nature to possess them, nor is
it their obligation to obey thee. But heavenly things
naturally belong to thee , not earthly ones. Now these
fruits of the earth were created for the subsistence of
beasts of the field, and riches were created to delude
those men who are like unto the beasts, to wit, the
unrighteous and intemperate; to such men riches come
oftenest . If therefore thou wouldst know what is due
measure and what is needful , I tell thee it is meat and
drink and clothes , and implements wherewith to exercise
the powers thou hast, and that are natural to thee, and
that may be rightly used. What profit is there for thee
to crave beyond measure the riches of this life , when
they can help neither thee nor themselves? Very little
of them is enough for our natural wants, even such
as we have above mentioned. If thou have more of
them , either it worketh thee harm, or it is unpleasant
to thee, or noisome or dangerous , whatever thou dost
in excess. For example, if thou eat or drink in
excess , or wear more clothes than thou art in need of,
this superfluity brings grief to thee, or loathing , or

perhaps



























42 Of Fame

and hidden away , for every good gift and every power
soon groweth old and is no more heard of, if Wisdom
be not in them . Without Wisdom no faculty can be

fully brought out, for whatsoever is done unwisely
can never be accounted as shill. To be brief , I may
say that it has ever been my desire to live honourably
while I was alive, and after my death to leave to them
that should come after me my memory in good works ’.

XVIII

WHEN this was spoken , the Mind was
silent ; and Philosophy began to dis¬
course again , and spake on this wise :

‘ O Mind, there is one evil which must be shunned,
that very constantly, and very grievously deceiveth the
minds of men that are choice by nature , but not yet
arrived at the highest point of perfect virtue ; I mean
the desire of false glory and unrighteous power, and
fame beyond measure for good works among all people .
Many men desire power, wishing to have good report,
though they are unworthy of it ; yea, even the most
infamous desire this. But he that is wise and earnest
in his quest of good report soon perceiveth how small
a thing it is, how fleeting , how frail , and void of all
good. If then thou wilt keenly consider, and look into
the compass of the whole earth from east to west, and
from north to south, as thou mayest read in the book
that is called Astralogium, thou wilt perceive that

compared
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"4 Analogies and Examples

for it, for I heard thee say before how eager thou wast
to hear it .’

M . Whither wilt thou now lead me ?
P . I mean to lead thee to True Happiness , whereof

thou dost often conjecture and dream ; but as yet thou
canst not find the right way to it, being yet mazed with
the outward show of False Happiness.

M . I pray thee to show me beyond all doubt what
True Happiness is.

P . I will gladly do so for love of thee ; but I must
show thee some analogy by way of example until the
matter becomes more familiar to thee, so that, having
clearly apprehended the example, thou mayest by the
analogy arrive at an understanding of True Happiness,
and forsake what is contrary to it, namely False
Happiness, and then with thy whole soul strive earnestly
to attain to the happiness that endureth for ever .

XXIII

WHEN Philosophy had uttered thisdiscourse
she began to chaunt again , and spake
thus : ‘ Whoever would sow fertile land ,

must first pluck up the thorns, and furze, and fern , and
all the weeds that he seeth infesting the field, so that
the wheat may grow the better. Consider also another
example : everybodythinketh honeycomb the sweeter if
he a little before taste something bitter. Again , calm
weather is often the more grateful , if shortly before
there have been violent storms and the north wind with

great
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great rains and snows. And the light of day likewise
is more grateful by reasonof the dreadful darkness of the

night, than it would be if there were no night . So also
is True Happiness far more delightful to possess after
the miseries of this present life, and thou mayest far
more easily understand this True Happiness, and attain
to it , if thou first pluck up and utterly remove from thy
mind False Happiness. Once thou canst get to know
the true one, I know thou wilt desire nought else

before it .
'

XXIV

AFTER she had sung this song Philosophy
stopped singing and was silent awhile , and
after musing deeply in her mind said :

‘ Every mortal man afflicts himself with many and
various cares , and nevertheless all desire to come

by diverse paths to one end ; that is, they desire by
diverse deserts to reach one happiness . Now this is no
other than God, who is the beginning and end of every
good thing, and He is the Highest Happiness.’

‘ Then, ’ said Mind,
‘ this seems to me the Supreme

good, that man should neither heed nor care about any
other good when he hath that which is the roof of
all good things ; for it encompasses them all round
about , and contains them. It would not be the

Supreme Good if there existed any outside it, for it
would then be apt to desire some good not in its own
possession . ’

Then Philosophy answered and said ,
‘ It is quite

clear



Ideals of True Happiness
clear that this is the Highest Happiness, for it is both
roof and floor of all good. What can that be but
the Highest Happiness, that hath in itself all other
kinds of happiness; and from which, itself lacking or
needing nothing, they all proceed, and to which theyreturn, as all water proceedsfrom and returns to the
sea ? No brook is too small to seek the sea ; after¬wards it passeth from the sea into the earth , and so
it goeth windmg through the earth till it cometh againto the same spring from which it flowed at first ,and so again to the sea . Now this is a similitude
of True Happiness, which all mortal men desire
to get, though they think to come at it by various
ways. For each man hath a natural good in himself,and each mind desires to acquire true good, but
is hindered by these fleeting joys because it is more
prone thereto. F or some men think that the greatest
happiness is for a man to be so rich as to need nothingmore, and all their life long they yearn after this. Some
think that the highest good is to be the most honoured
by their fellows , and they strive thereafter with mightand main . Others think it lies in sovereign power,and desire either themselves to rule or to attach to
themselves the friendship of the powerful. Again,some are persuaded that the best thing is to be famous
and widely known, and to have a good name , and theylabour thereafter both in peace and in war. Many men
account it the greatest good and the greatest happinessto be always merry in this present life , and to satisfy
every desire. Some, when they seek wealth, seek it to

get
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The True Friend. 57
get more power by it , so that they may with impunity
enjoy these worldly pleasures and riches. Many again
desire power to enable them to amass enormous wealth ,
or from a wish to spread abroad their name and fame .
Such among others are the frail and corruptiblehonours
that afflict the soul of man with yearning and ambition ;
he thinks he has acquired some notable good when he
has received the flattery of the crowd, but I think he
has purchased a very false distinction. Some men
desire wives most earnestly, for the begetting of many
children , and also for a pleasant life . Now I assert
that the most precious of all this world’s blessings is
True Friendship, which must be accounted not a
worldly good, but a heavenly blessing ; for it is not

false Fate that produces it , but God , who createa
natural friends in kinsmen . For every other thing
w this world man desireth either because it will help
him to power , or to get somepleasure , save only a true

friend ; him we lovefor love’s sake and for our trust
in him , though we can hope for no other return from
him . Nature joins friends together and unites them
with a very inseparable love ; but by means of these
worldly goods and the wealth of this life we oftener
make foes than friends . By these and many other
reasons all men may be shown that all bodily excel¬
lencies are inferior to the qualities of the soul . For
instance , we think a man is strong in proportion to the
bulk of his body ; and a comely and active body
gives satisfaction and cheerfulness to its possessor,aud good health makes him merry. Now in all these

bodily
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bodily enjoyments men seek simple happiness as it
seems to them, for every man accounts that the best
and highest good for him which he loves above all
things, and thinks he shall be truly happy when he
shall have attained it. And yet I do not deny that
happiness and prosperity are the highest blessings of
this life of ours, for the reason just given ; and when
a man is convinced that the possession of a thing
will bring him great happiness , then he desires it
most. Is not this semblance of false happiness
clearly revealed , namely possessions, honours, power ,
and vain glory, and carnal pleasure ? Speaking of
carnal pleasure , Epicurus the philosopher, when in¬
vestigating all the various kinds of happiness we have
spoken about , said that pleasure is the highest good,
for all the forms of happiness we have spoken of
hatter and encourage the mind . Pleasure , however ,
aloneflatters the body most exclusively.

‘ Let us talk yet further on the nature of men and
their strivings. Though their minds and natures be
obscured, and they be hasteningon the downward course
to evil , yet they desire the highest good, as far as their
knowledge and power go . Even as a drunken man
knoweth that he should go to his home and his rest,
but cannot find the way thither, so it is with the mind
when it is weighed down with the cares of this world,
for drugged and led astray therewith it cannot find the
direct road to what is good. Nor do men think that
they at all err that desire to get hold of so much
that they need not strive after more ; but they believe

they
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Uneasy lies the head ’ 71

all they would have ; and a king who is greedy has,
I know , more poverty than power. It was for this
that a king who in old times unjustly seized the
kingdom said ,

‘ Oh , how happy the man over whose
head no naked sword hangs by a line thread, as it has
ever been hanging over mine ! ’ How thinkest thou ?
How do wealth and power please thee, seeing they
never exist without dread and misery and sorrow ?
Lo , thou knowest that every king would be quit of
these and yet hold power if he could , but I know he
cannot ; so that I marvel why they glory in such
power. Does then he seem to thee to have great
power and much happiness that is ever desiring what
he can never compass ? Or again , dost thou think
him very happy that ever goes forth with a great
bodyguard , or again him that stands in dread alike
of those that fear him and those that fear him not ?
Dost thou think him to have much power, who, as
many do , fancies he has none unless he have many to
do his bidding ? What shall we now say more of
kings and of their courtiers save this, that every wise
man will perceive they are poor and very weak creatures?
How can kings deny or conceal their weakness, when
they can accomplish no great deed without the help of
their servants ? Or what more shall we say regarding
kings’ servants , but that it often happens that they are
stripped of all their honours, nay , even of life itself, by
their false monarch ? Do we not know that the wicked
king Nero was willing to order his own teacher and
foster -father, whose name was Seneca , a philosopher, to

be



72 Seneca and Papinianus
be put to death ? And when this man found that he
must die he offered all his possessions for his life, but
the king would none of them, nor grant him his life.
Perceiving this he chose to die by being let blood in
the arm, ; and so it was done. Again , we have heard
how Papinianus was the best-loved of all the favourites
of the Caesar Antonius , and how he had most power of
all his people ; but the Caesar had him cast in bonds
and then put to death. Now all men know that Seneca
was held in most honour and most love by Nero , as
was Papinianus by Antonius , and they were most
powerful both within the court and without ; and yet ,
though void of offence, they were done to death. Both
desired their lords to take all they had, and let them
live, but could notprevail ,for the cruelty of those kings
was so harsh that the humility of the men availed
them no morethan their pride had done before ; ail was
in vain ; do what they would, they had toforfeit their
lives. For he that doth not take care in time will
have no provision when his hour comeih . How do
power or wealth please thee now that thou hast heard
that no man can possess them and be free from dread,
nor give them up if he so desire ? What availed the
kings’ darlings their multitude of friends, or what avail
they any man l For friends come in with riches, and
depart again with them, save very few . And the
friends that love him for wealth’s sake depart when
wealth departs, and then become his enemies , except
those few who formerly loved him out of love and
loyalty. These would have loved him even if he

had
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had been poor ; these also abide with him . What is
worse plague and greater hurt to any man than to have
in his company and neighbourhooda foe in the likeness
of a friend ? ’

When Philosophy had spoken this speech she began
to sing again , and these were her words :

‘ He who would have full power must first strive to
get power over his own mind, and not be unduly subject
to his vices , and he must put away from him undue
cares , and cease to bewail his misery. Though he
rule the earth from east to west, that is, from India
to the south-east of the earth , even to the island we call
Thule (that is to the north -west of this earth , where in
summer there is no night , and in winter no day) , yet
hath he none the more power if he have no power over
his own thoughts, and be not on his guard against those
vices we have before spoken of.’

XXX

W HEN Philosophy had sung this stave she

began again to make a discourse, and
said : ‘ Very unseemly and very false is

the glory of this world ; and of this a poet once
sang, and in his contempt for this present life said ,“ 0 worldly glory, why do foolish men falsely call
thee glory, when such thou art not ? ” For men ’s
great fame and glory and honour are owing more
to the belief of the foolish crowd than to their

own
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own deserving. Now tell me, what can be more
perverse than this, and why are not men rather
ashamed than glad of such things when they hear
men speaking falsely about them ? Though a good
man be rightly praised , and truly spoken of, yet he
must not for all that rejoice too unboundedly in what
the people say of him ; still , he may be glad that they
speak the truth of him . Though he may rejoice in
that they spread his fame , yet is it not so widely
spread as he supposes , for they cannot spread it far
and wide over the whole earth, though they may over
certain countries. For though he be praised by some
men , yet he will be without praise among others ;
though in one land famous , he will not be famous in
another. Therefore is the applause of the people to be
held as nothing, since it comes not to every man by
his deserving, nor yet remains with him always .
Again , consider first as to high birth : if a man boast
thereof, what a vain and unprofitable thing his boast is,

for every one knows that all men are come of one
father and one mother. Or again , as to people

’s
applause and praise : I do not know why we take
pleasure in it. Though they be famous whom the
people praise , yet are they more famous and more
rightly praised that are made honourable by virtues ,
for no man is by right the more famous and praise¬
worthy by reason of another’s goodness and virtues, if
he himself possess them not. Art thou the fairer
for another’s fair looks ? A man is very little the
better for having a good father, if he himself have

nothing











Fair without is often foul within 79
to understand that they are nothing whatever when
compared with their Creator and Ruler . Why then
do ye not grow tired of admiring and praising what is
of less account, namely , these earthly riches ? As the
heavens are better and loftier and fairer than all they
contain , save only man , even so is man 's body better
and more precious than all his possessions . But how
much better and more precious , thinkest thou , is the
soul than the body ? Every creature is to be honoured
in its due degree , and the highest is ever to be honoured
most ; therefore the divine power should be honoured and
admired and esteemed above all other things . Bodily
beauty is very fleeting and very fragile, most like the
flowers of the earth. A man might be as beautiful as
Prince Alcibiades was ; but if another were so keen of
sight as to be able to see through him (Aristotle the
philosopher said there was a beast that could see
through everything , trees , yea , even stones ; this beast
we call the lynx

'
)— if, I say , this man were so sharp -

sighted as to be able to see through the other we spoke
of, he should think him by no means so fair inside as
he seemed without. Thou mayest seem fair to men ,
but it is not any the truer for that ; the dullness of their
sight hinders them from perceiving that they see the
outside of thee, not the inside. But consider right
earnestly , ye men , and reflect discerningly upon the
nature of these bodily advantages , and the joys ye now
crave so unduly ; then may ye get to know clearly that
the body ’s beauty and strength can be taken away by
a three days ’ fever . I am telling thee over again all

I told
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I told thee before , because I wished to prove to thee
plainly at the end of this chapter that all present
blessings are unable to fulfil the promise they make to
their lovers , I mean their promise of the highest good .
They may gather together all blessings of the present,
but none the more have they perfect good among their
number , nor are they able to make their lovers as rich
as these would fain be .

’
When Philosophy had spoken this discourse, she

began once more to sing , and these were the words of
her song : ‘ Ah me , how grievous and how harmful is
the folly that deludeth poor mortals and leadeth them
from the right way ! The Way is God. Do ye seek
gold on trees ? I know that ye neither seek it nor find
it there, as all men know that it no more groweth there
than gems grow in vineyards. Do ye set your net on
the top of the hill, when ye would catch fish ? I know
ye do not set it there. Do ye then take your dogs
and your nets out to sea , when ye would go hunting?
Ye place them , I ween , high up on the hills, and in the
woods . Truly it is wonderful how eager men know
they must seek for white and red gems and precious
stones of every kind by sea shore and by river strand ;
and they also know in what waters and at what river-
mouths to look for fish . They know where to seek all
this temporary wealth, and they pursue it untiringly.
But it is a very lamentable thing that foolish men are
so blind of judgment as not to know where true happi¬
ness is hid, no , nor even take any pleasure in the seeking
of it. They think they can find among these fleeting

and
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and perishable things true happiness, which is God.
I know not how to show their folly as clearly and
blame it as strongly as I would, for they are more
pitiful, more foolish, and more unhappy than I can well
say. Wealth and honours are their desire, and when
they have these they ignorantly fancy they have true
happiness .

’

XXXIII

WHEN Philosophy had sung this lay, she
began again to discourse, and spake on
this wise : ‘ I have now said enough to

thee concerningsemblancesand shadows of true happi¬
ness. But if thou art now able to discern the semblances
of true happiness, then I must next show thee true
happiness itself. ’

Then I answered, saying , ‘ Now I perceive quite
clearly that there is no sufficiency of every good in
these worldly riches, no perfect power in any worldly
authority . True honour does not exist in this world,nor do the greatest of glories lie in this worldly glory,nor the highest joy in fleshly lusts.’

Then Philosophy made answer and said, ‘ Dost thou
then fully understand why it is so ? ’

‘ I may,
’ I answered,

‘ understand somewhat of it,but nevertheless I would know it more fully and more
plainly from thee. ’

‘ It is sufficiently evident,’ answeredPhilosophy, ‘ that
God is single and indivisible, though ignorant men divide

HimG
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Him into many parts, when they misguidedly seek the
highest good in the baser creatures. Dost thou think
he that has most power in this world has need of no
more ? ’

Again I answered, saying ,
‘ I do not say he has no

need of more, for I know that no man is so wealthy as
not to need something to boot.’

‘ Thou sayest quite rightly,’ answered Philosophy ;
‘ a man may have power, but if another has more, then
the less strong needs the help of the stronger.

’
‘ It is all, ’ I said ,

‘ as thou sayest. ’
Then said Philosophy,

‘ Though Power and Self-
sufficiency are counted as two things, they are but
one .

’

M . I think so too .
P . Dost thou think that Power and Self-sufficiency

are to be despised, or to be honoured more than other
advantages ?

M . No man may doubt that Power and Self-sufficiency
are to be honoured.

P . Let us then, if it so please thee, increase Power
and Self-sufficiency by adding to them Honour , and
then reckon the three as one .

M . Let us do this, for it is the truth.
P . Dost thou then deem wanting in honour and

fame the union of the three qualities , when they are
reckoned as one , or does it on the contrary seem to
thee of all things most worthy of honour and fame ?
If thou knewest any man with power over everything
and having every honour to such a degree as to need

none
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none further, just bethink thee how honourable and
glorious that man would seem to thee. And yet if he
had the three qualities, but were not of good repute,he would be wanting honour in some measure.

M . I cannot deny this.
P . Is it not then quite evident that we must add

Good Repute to the three, and reckon the four as
one ?

M. ’Tis the natural thing to do.
P . Dost thou think him at all merry who has all

these four ? Good Temper is the fifth , and then
a man may do what he will , without needing anything
more than he has.

M. I cannot conceive, if he were like this and had
all these things, whence any sorrow could reach him.

P . Nevertheless we must bear in mind that the five
things we spoke of, though kept apart in speech , are
all one thing when united ; to wit, Power, Self-
sufficiency, Fame, Honour , Good Temper . These
five, when all united, are God ; wherefore no mortal
man can possess all five in perfection while he is in
this world. But when the five qualities (as we have
before observed) are all joined together they make but
one whole , and that whole is God ; and He is single
and indivisible , though before divided into many parts.

Then I answered and said ,
‘ To all this I agree . ’

Then said she ,
‘ Though God he single and indi¬

visible (and He is so), yet human error divides Him
with i/s idle words into many parts . Each man
counts that his highest good which he loves most.

g 2 Now
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Now one loves this , another loves something else ; so
that what a man most loves is his god . In dividing
their god therefore into so many parts , they find
neither God Himself nor that part of the Good which

they love more . When they make the Godhead into
one separate whole they neither have Him altogether
nor the part they have taken from Him . So no man

finds what he seeks, for he seeks it in the wrong way .
Ye seek what ye cannot find , when ye seek all that is
Good in oneform of Good .

’
‘ That is true,

’ I said .

Then said she ,
‘ When a man is poor he cares not

for any power, but desires wealth and flees from
poverty. He labours not to be first in fame , and
that which a man does not toil after he does not
compass. So all his life he toils after wealth, and
lets go many a worldly desire, if he may get and keep
wealth, for he craves it above all other things. When
he does attain it he does not think he has enough
unless he have power to boot, for without power he
fancies he cannot keep his wealth. So too he is never
content until he has all he desires, for wealth craves

power, power honour, and honour glory. When he
has his fill of wealth, he thinks he shall have every
desire if he but possess power ; and for power he gives
away all his wealth, unless he can get it with less ;
and he forsakes every other kind of honour, so he may
come to power. It often happens that when he has

given all he owned in return for power he has neither
the power nor what he gave for it, but is now so poor

as
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as not even to have the bare necessaries, that is , food
and clothing . What he desires therefore is not power,
but the necessaries of life .

‘ We were speaking of the five forms of happiness ,
Wealth, Power, Honour , Fame, and Desire . We
have now discussed Wealth and Power, and we may-
treat in the same way of the three qualities we have not
yet considered, Honour , Fame, and Desire . Respecting
these three, and the two we mentioned before, though
a man think he may enjoy perfect happiness with any
one of them, it is not any the more true. Though men
may desire it so , they must have all five.’

Then I answered, saying , ‘ What are we to do then,
since thou sayest we cannot have the Highest Good
and Perfect Happiness with any one of these, and we
have no hope that any one among us may compass all
together ? ’

P . If any man desire to have all five, he desires the
highest happiness; but he maynot get them in perfection
in this world, for though he were to obtain all five kinds
of happiness , yet they, not being eternal , will not be the
Highest Good nor the Best Happiness.

M. Now I understand quite clearly that the Best
Happiness is not in this world.

P . No man in this present life need seek for True
Happiness nor hope to find here a sufficiency of good.

M. Thou sayest truly.
Then said she,

‘ 1 think I have said enough to thee
concerning False Happiness. I would now have thee
turn thy thoughts from False Happiness, and then thou

wilt
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wilt perceive right soon the True Happiness I promised
once to show thee.

’
M . Why , even ignorant men understand that there

is a Perfect Happiness, though it is not where they
expect it to be . A little while ago thou didst promise
me to show me it. I believe , however, True and
Perfect Happiness is that which is able to give to each
of her followers abiding wealth, eternal power, perpetual
honour, glory everlasting, and perfect independence .
Yea further, I say that is True Happiness which can
fully bestow one of these five ; for in each one of them
all reside. I tell thee this because I would have thee
know that this principle is very firmly rooted in my
mind, so firmly that no man can lead me away from it.

P . Ah , my disciple , thou art happy indeed to have
thus grasped it ; but I would that we might further
seek to know that thing in which thou art lacking.

M . Why , what is that ?
P . Dost thou believe that any of these present

blessings can bring thee perfect happiness?
Thereupon I answered, saying ,

‘ I know of nothing
in this present life that can bestow such a gift.

’

P . These present blessings are the semblances of the
Eternal Good , but are not Perfect Good , for they are
unable to give true and perfect good to their followers .

M . I fully agree with what thou sayest.
P . Since thou knowest what is False Happiness and

what the True , I wish thee to learn how thou mayest
attain to True Happiness.

M . Thou didst promise me long ago , didst thou not .
to
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to teach it to me ; and I would now right gladly
hear it.

P . What then must we do to the end that we may
reach true happiness ? Shall we pray for divine help
in less as well as in greater matters, even as our
philosopher Plato has said ?

M. I think we should pray to the Father of all
things ; for he that will not pray to Him findeth Him
not, nor even taketh the right way to find Him .

Then said she ,
‘ Thou art quite right,’ and there¬

upon she began to sing , and these were her words :
‘ O Lord , how great and how wonderful Thou art,

Thou that didst wonderfully fashion all Thy creatures,
visible and invisible , and rulest them wisely. O Thou
that hast appointed the seasons in due order from the
beginning of the world to the end thereof, so that they
fare forth and again return ; Thou that wieldesl
according to Thy will all things that move, Thou
dost Thyself abide ever still and unchanging . For
none is mightier than Thou , none like unto Thee , nor
did any necessity teach Thee to make that which Thou
hast made ; but by Thine own will and with Thine
own power Thou hast made all things , needing none .
Most wonderful is the nature of Thy goodness , for
Thou and Thy goodness are one ; not from without
did it come to Thee ; it is Thine own . But all the
good that we have in this world came to us from
without , even from Thee . No enmity hast Thou
towards any thing , for none is more capable than
Thou , none like unto Thee ; all good things Thou

didst
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Then said she ,
‘ Let us now leave the matter, and

trouble no more about it, since thou hast got to know
so thoroughly that God is ever the indivisible and
perfect Goodness, and that His goodness and His
happiness came not to Him from without, but have
always been , are now, and ever shall be contained in
Himself .’

When Philosophy had uttered this discourse, she
began again to chaunt, and these were the words
she sang :

‘ Ah well , ye men , let each that is free make for
goodness and happiness ; and let him that is now held

captive by the unprofitable love of this world seek
freedom , so that he may come to happiness. For this
is the one resting-place from all our toils ; and this
haven alone is ever calm after all the storms and
billows of our hardships. It is the only refuge , the
sole comfort of poor mortals after the misery of this

present life . But golden gems and silver , and jewels
of every kind, and all this wealth of the present in no
wise give light to the eyes of the mind, nor whet their
keenness to the beholding of True Happiness ; but they
blind the eyes of the mind even more than they sharpen
them. All things that here please in this life of the

present are earthly and therefore fleeting . But the
marvellous Brightness that lighteneth all things and
ruleth them will not suffer souls to perish , but will
give them light. If then any man be able to see with
clear mind’s eye the brightness of the heavenly Light ,
he will say that the brightness of the sun ’s shining

is
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is as darkness when measured with the everlasting
brightness of God.

’

When Philosophy had chaunted this lay , I said ,
‘ I grant what thou sayest, for thou hast shown its
truth with wise argument.’

P . What price wouldst thou pay to be able to under¬
stand True Goodness, and what manner of thing it is ?

M. I should rejoice with an exceeding great joy,
and I would pay a sum beyond counting that I might
see it.

P . Well then, I will show it thee ; but one thing
I charge thee, and that is , not to forget in the showing
of it what I have already taught thee.

M. No , indeed, I shall not forget it.
P . Did we not say before that this present life that

we here desire is not the Highest Good , being diverse
and divided into so many parts that no man may have
all without being lacking in some respect ? I showed
thee at the time that the Highest Good is found where
all forms of good are united, melted as it were into one
ingot. Perfect good exists when all the kinds of good
that we formerly spoke of are gathered together into
a single kind of good ; then there will be no form of
good lacking ; all the forms of good will form a unity,
and this unity shall be eternal. If they were not
eternal , they would not be so much to be desired.

M. This has been said ; I cannot doubt it.
P . I said before that that was not Perfect Good

which was not all combined, for Perfect Good is that
which is all combined and indivisible .

M.
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‘The Body and its limbs

M . I think so too .
P . Dost thou then think that all things that are

good in this world are good because they contain in
themselves some goodness ?

M . What else can I believe ? Surely it is so.
P . Yet thou must believe that Oneness and Good¬

ness are the same .
M . This I cannot deny.
P . Canst thou not conceive that everything may go

on existing, both in this world and the world to come,
as long as it is undivided, but when divided it will not
be altogether what it was before ?

M . Say that to me more plainly ; I cannot quite
make out what thou wouldst be at.

P . Knowest thou what man is ?
M . I know he is soul and body.
P . Well , thou knowest that it is man so long as

soul and body are undivided ; and not man , once they
are divided. So too the body is body while it has all
its limbs ; if however it lose any limb , it is no longer
quite as it was before . The same holds good of
anything ; nothing remains what it was, once it begins
to suffer loss.

M . Now I understand.
P . Dost thou think there is any creature that of its

own will does not wish to exist for ever , but would of
its own accord perish ?

M . I cannot conceive of any living thing knowing
its own likes or dislikes that would care to perish of its
own accord ; for every creature would like to be healthy

and
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and alive, at least of those that I consider to have life ;
I am not sure about trees and plants , and such creatures
as have no soul .

At this she smiled and said ,
‘ Thou needest not have

any more doubts concerning the one kind of creatures
than about the other. Canst thou not see that each
plant and each tree will grow best in land that suits
it best and is natural and familiar to it, where it feels
that it can grow quickest and wither slowest ? Some
plants and trees have their home on hills , some in fens ,
some on moors, others among stones, others again in
bare sand. Take any tree or plant thou wilt from the
place where its home is and its habits of growth, and
set it in an unfamiliar spot ; it will not grow there at
all , but will wither, for the nature of every country is
to bring forth plants and trees like itself, and it does so
in this case . It nurses them and helps them very
carefully so long as their nature allows them to grow.
Why, thinkest thou, does every seed creep into the
earth and grow into shoots and roots but because it
Wants the trunk and the tree-top to stand the firmer
and the longer ? Canst thou not understand , though
thou canst not see it , that all the part of the tree that
grows in the course of twelve months begins at the
roots , and , growing upwards to the stem, passes along
the core and the bark to the lop, and afterwards along
the boughs, until it springs forth in leaves and flowers
and shoots ? Canst thou not perceive that every living
thing is most tender and delicate inside ? Why , thou
canst see how a tree is clad and wrapped about with

the
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the bark against winter and stiff gales , and also against
the sun ’s heat in summer . Who can help wondering
at such creatures of our Creator , and at the Creator
too ? And , though we marvel at Him , which of us
can duly set forth our Creator 's will and power, how
His creatures grow and wane when the time comes for
it, and are once more renewed from their seed , as if
they were a new creation ? Lo , they live once more,and in a measure seem to live for ever, for every year
they are created afresh.

‘ Dost thou yet perceive that the dumb creatures
would like to live for ever, as men do, if they were
able ? Dost thou yet understand why fire tends up¬
wards, and earth downwards ? Why is this, save
because God made the home of the one on high and
of the other below ? for every creature tends most to
go where its home and its nature chiefly lie, and shuns
that which is hostile to it or unfitting or unlike . Lo,
stones, being of an inert and stubborn nature, are hard
to cleave asunder, and likewise come together with
pains , if they have been parted. If therefore thou
cleavest a stone it will never be united as it before was,
but water and air are of a somewhat more yielding
kind ; they are very easy to cleave , but are soon joined
again . Fire , however, can never be divided . Not
long ago I said that no creature would perish by its
own desire ; but now I am more concerned with
nature than desire, for these sometimes are diversely
minded. Thou mayest know by many tokens that
nature is very mighty. It is a very mighty act of

nature
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nature that to our body all its strength comes from
the food we eat , and yet the food passes out through
the body. But its savour and its virtue pass into
every vein, even as when a man sifts meal the meal
passes through each hole, and the bran is sifted out.
So also our spirit journeys very far without our will
or control , by reason of its nature, not of its will ;
this happens when we are asleep . Lo , the beasts and
also the other creatures covet what they desire rather
by virtue of nature than will . It is unnatural for any
being to desire danger or death, yet many a thing is
constrained to seek one or the other, for the will
is stronger than nature. Sometimes the will is stronger
than nature, sometimes nature overcomes the will .
Such is the case , for example, with carnal desire ;
it is natural to every man , and yet is sometimes
withheld from its natural action by a man’s will . All
love of lechery is of nature, not of the will .

‘ By this thou mayest plainlyperceive that the Creator
of all things hath bestowed one desire and one common
nature upon all His creatures, and that is the desire
°f living for ever . For each being it is natural to
desire to live for ever, in so far as its nature may admit.
Thou needest not have the doubt thou hadst before ,
concerning the creatures that have no soul ; all creatures,
whether possessing souls or not, desire to exist always.

’
‘ Now I understand,’ said I ,

‘ what I was before
m doubt about , that is, that every creature is desirous
of living for ever . This is very apparent in the
begetting of offspring .’

P .
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P . Dost thou then perceive that every thing that
thinks of existence thinks of being combined , whole ,
undivided? For if it is divided it is not whole.

M . That is true.
P . That is to say , all things nevertheless have one

desire, to wit, the desire of living for ever, and with
this single desire they crave the one good thing that
Jives for ever, namely God.

M . It is even as thou sayest.
P . Well then, thou mayest clearly perceive that

that which all things and all creatures wish to have
is a thoroughly good thing.

M . No man can speak more truly ; for I am sure
all things created would flow asunder like water , and
would not keep peace nor due order . They would

fall apart in great disorder and come to naught , as
we long since said in this very look, were there not
one God to guide and govern and control them .
But now, inasmuch as we know that there is one
Ruler of all things , we must needs allow, whether
we will or no , that He is the crowning roof to all
kinds of good.

At this she smiled upon me and said : ‘ Well , well,
my child, truly thou art exceeding happy in thine
understanding, and I am very glad of it. Thou hast
very nearly come to know what is right, and that
very thing which thou didst before profess thyself unable
to understand thou wouldst now agree to.

’
‘ What was that which I said I could not under¬

stand ? ’ I said .
‘ Why ,
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cannot shine as brightly as it would. Nevertheless
a grain of the seed of truth is ever dwelling in the
soul., so long as soul and body are united. This
grain must be awakened with questioning and with
teaching, if it is to grow. How then can any man
question righteously and shrewdly, if he have in him¬
self not a jot of righteousness? None is so sorely
bereft of righteousness that he can give no right
answer, when asked. It is a very true saying that
philosopher Plato spake : “ Whosoever,” said he,“ remembereth not righteousness, should turn him to
his memory ; then shall he find righteousness hid there
amid the sloth of the body and the distractions and
afflictions of his mind!”

Then said I ,
‘ I admit that was a true saying that

Plato spake. Hast thou not now reminded me twice
of the same matter ? First thou saidst I had forgotten
the natural goodness I had within myself, owing to
the sloth of the body. The second time thou saidst
thou hadst noticed that I was myself of the opinion
that I had utterly lost the natural goodness I ought
to have within me, owing to my unmeasured sorrow
for my lost prosperity. ’

P . Hadst thou but called to mind the words I spake
to thee in the first book, thou wouldst thereby clearly
have perceived what it was thou didst profess not to
know.

M . What was it that I said I did not know ?
P . Thou saidst in the same book that thou wast

convinced that God ruled this world, but thou didst
also
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also say thou couldst not understand after what fashion
He ruled it.

M . I remember quite well mine own foolishness,
and I had already acknowledged it before thou didst
speak of it. However , although I in some degree
understood the matter at the time, I would hear yet
more from thee concerning it.

P . Thou didst not doubt that God governed and
ruled all the world ?

M . I have till now no doubts of it, nor ever shall
have any . I will further tell thee shortly how I first
came to know it. I perceived that this world was
put together out of many and diverse materials , and
very firmly stuck and cemented together. If these
materials , being so froward, had not been brought
together and set in order, they would never have been
made nor yet combined ; and if He had not bound
them with fetters that cannot be loosed they would
all fall asunder. Their places and their courses had
not been ordered so wisely , so fittingly , and so regu¬
larly in respect of their positions and their seasons ,
were there not one unchanging God to wield them.
Him , as He is the Good One, I call by the name
of God , even as all creatures call Him .

Thereupon she said ,
‘ Now that thou hast so clear

an understanding, I need not trouble over -much to
tell thee more about God , for thou art wellnigh come
into the city of True Happiness which long ago thou
couldst not reach . But we must nevertheless seek that
which we before had in mind.

’
M.
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M . What is that ?
P . Did we not prove that Sufficiency was Happiness,and Happiness was God ?
M . It is as thou sayest.
P . God needs no other help save Himself, where¬

with to rule His creatures, no more than He needed
to make them ; for if He needed help in any thingHe would not be self-sufficient .

M . It is as thou sayest.
P . By Himself He did create all things, and

governeth all things.
M . I cannot gainsay this.
P . We have alreadyshown thee that God is throughHimself good.
M . I remember thou didst say so.
P . Through goodness God created all things, for of

Himself He ruleth all that we before said was good ;and He is alone the steady Ruler, and Steersman, and
Rudder , and Helm , for He guideth and governeth
all creatures, even as a good steersman does a ship.

M . Now I confess to thee that I havefound a door
where before I saw but a little crack, so that I could
only just spy a very little gleam of light from out this
darkness. Thou didst show me the door, but I was
none the abler to come to it, and I groped about it
where I saw the little gleam twinkling . I told thee
long since in this very book that I knew not what was
the beginning of all creatures, and then thou didst
tell me it was God . Next I knew not concerningthe end, until again thou didst tell me it was also God.

Then
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Then I told thee I knew not how He ruled all
creation ; but thou hast now set it very plain before
me, as if thou hadst plucked open the door I had been
seeking .

Then she made answer unto me , and said : ‘ I know
that I once put thee in mind of this very matter, and
now methinks thou art getting to know better and
better about the truth . Nevertheless I would further
show thee an instance, as plain as that which I men¬
tioned before .

’
‘ What is it ? ’ I said.
Then said she : ‘ No man can doubt that God

reigneth over all creatures by their own consent, and
they humbly turn their wills to His will . Thereby
it is very evident that God wieldeth everything with
the helm and rudder of His goodness, for all creatures
naturally of their own will strive to reach God , as we
have already often said in this very book.’

M . Who can doubt this ? for God ’s power would
not be full happiness, if creatures obeyed Him against
their will .

P . There is no creature that thinks it must resist
its Creator’s will , if it would be true to its nature.

M. No creature wishes to resist its Creator’s will
savefoolish man or the rebellious angels.

P . How thinkest thou, if any creature deemed itself
bound to fight against His will , what would it avail
against One so mighty as we have shown Him to
be ?

M. They cannot do so , even though they wish it.
Hereupon
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Hereupon she marvelled, saying : ‘ There is nothing
that is able or willing to gainsay so exalted a God .

’
M . Nor do I fancy anything is willing to fight

against Him , excepting what we before spoke of.
At this she smiled and said, ‘ Know for a truth

that that is the Highest Good which ordereth all
things so mightily, and created all, and so fittingly
ruleth all, and setteth it all out so easily without any
effort. ’

M . What thou didst tell me before pleased me well,
and this pleases me even better ; but I am now ashamed
that I did not perceive it before .

P . Truly I know thou hast often heard tell in old
fables how that Job (Jove) son of Saturn was the
highest god above all other gods , and was son of
the shy , and reigned in heaven ; and how there were
Giants, sons of the earth , who did rule over the
earth , and how they were , so to speak , sisters ’ children ,

fove being son of the sky , and they sons of the earth .
Now the Giants were wrath that he had sway over
them , and sought to burst the heavens beneath him ;
but he sent thunders and lightnings and winds , and
scattered therewith all their handiwork , and them¬
selves he slew . Such were the false stories they made
up ; they could easily have told true ones , and yet
very like the others , if false ones had not seemed
sweeter to them . They could have told whatfoolishness
Nefrod {Nimrod ) the Giant wrought . Nefrod was
son of Chus {Cush ) , Chus was son of Cham {Ham ) ,
Cham son of Noe (Noah ) . Nefrod bade build a

tower
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tower in the field called Sennar (Shinar ) , and among
the folk called Deira (Dura ) , hard by the town which
men now call Babylonia . This they did for the
reason that they wished to know how near it was to
heaven, how thick and fast heaven was , and what
was above it . But it fell out, as was fitting , that
the divine might dashed them down before they could
bring it to a head, and cast down the tower and
slew many a man among them, and split their speech
into two and seventy tongues . Thus it happens to
all that strive against the might of God ; their honour
grows not thereby, and that which they had beforeis lessened.

But consider now whether thou wilt have us search
any further after distinctions now that we have found
what we were looking for. I think, however, that
if we go on letting our words clash together there
will spring up some spark of truth that we have not
yet seen.

M. Do as thou wilt.
P . Now, no man doubts that God is so mighty

that He can bring to pass what He pleases .
M. No man doubts this that knows aught.
P . Is there any one that thinks there is anythingthat God cannot do ?
M . I know there is not.
P . Dost thou think He is able to do anythingevil ?
M . I know He is not able .
P . Thou sayest truly, for there is no such thing ;

I if



114 Boethius chides Philosophy
if evil existed, God could do it, and so it does not
exist.

M . It seems to me thou art misleading and baffling
me , as a child does. Thou leadst me hither and
thither into a wood so thick that I cannot get out ;
for always after a while thou takest up again the same
matter that thou wast before speaking about , and then
thou givest it up before finishing it, and takest hold on
a strangematter, so that I know not what thou wouldst
be at. Methinks thou art turning round about a
wonderful and strange discourse concerning the unity
of the Godhead . I remember thou didst tell me
a marvellous tale about it, saying that Happiness and
the Highest Good were all one . Thou saidst that
Happiness was firmly rooted in the Highest Good , and
the Highest Good was God Himself , who was
abounding in every happiness ; and thou didst say
that every happy man was a god. Next , thou saidst
that God ’s goodness and His happiness were all one
with Himself, even the Most High God , and to this
God all creatures that are true to their kind tend and
desire to come . Moreover, thou didst say that God
governed all His creatures with the rudder of His
goodness, and that all creatures of their own will and
undriven were subject to Him . Now, lastly, thou
hast said that there is no such thing as evil ; and all
this thou hast proved to be true, most reasonably and
without any false imagining .

Then said she,
‘ Thou hast said that I lead thee

astray, but I for my part do not think I mislead thee,
but
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but have told thee an exceeding long and wondrous
and rational tale about the God that we once prayed
to ; and I mean yet further to unfold to thee con¬
cerning the same God a somewhat unfamiliar tale. It
is of the nature of Godhead that it can exist unmixed
with other things and without the support of other
things, as no other thing can exist . No creature can
stand by itself , as Parmenides the poet long ago sang,
saying,

“ Almighty God is the ruler of all things , and
He alone dwelleth without change, and wieldeth all
things that change .” Therefore thou needest not wonder
exceedingly if we go on searching into that which we
have taken in hand, with less or more words , as we
can show it forth. Though we have to treat of manyand diverse instances and parables, yet our mind cleaves
all the while to that which we are searching into. We
use not these instances and these parables from a love
offables , but because we desire therewith to show forththe truth , and would like it to be of profit to our
hearers. By the way , I call to mind a precept of
the wise Plato ; he said that a man who would make
use of parables should not take those that were too
foreign to the matter he was speaking of at the
moment. But listen patiently to what I am now goingto say ; though once it seemed to thee unprofitable,
perhaps the end will please thee better. ’

Here she fell to singing , and said,
Blessed is the man that is able to see the clear

wellspring of the Highest Good , and cast off the
darkness of his mind. We must tell thee yet another

I 2 from
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from the fables of old. Once on a time it came to
pass that a harp-player lived in the country called
Thracia , which was in the kingdom of the Crecas
{ Greeks ) . The harper was so good., it was quite
unheard of. His name was Orfeus, and he had
a wife without her equal, named Eurudice . Now
men came to say of the harper that he could play
the harp so that the forest swayed, and the rocks
quivered for the sweet sound, and wild beasts ivould
run up and stand still as if they were tame, so still
that men or hounds might come near them , and they
fled not. The harper s wife died, men say, and her
soul was taken to hell. Then the harpman became
so sad that he could not live in the midst of other
men , but was off to the forest , and sate upon the hills
both day and night , weeping , and playing on his harp
so that the woods trembled and the rivers stood still,
and hart shunned not lion , nor hare hound, nor did
any beast feel rage or fear towards any other for
gladness of the music. And when it seemed to the
harper that nothing in this world brought joy to him
he thought he would seek out the gods of hell and
essay to win them over with his harp , and pray them
to give him back his wife. When he came thither,
the hound of hell, men say, came towards him, whose
name was Ceruerus and who had three heads ; and
he began to welcome him with his tail , and play with
him on account of his harp -playing . There was
likewise there a most dreadful gateward whose name
was Caron ; he had also three heads, and was very,

very
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that he is brought to a dungeon or put in chains .
For out of unmeet and inordinate apparelling , out of
dainty meats and diverse drinks , the raging frenzy of
lewd desire awakeneth and confoundeth merits minds
grievously . Then spring up also pride and froward -
ness ; and, when they are swollen up, the mind is
lashed with the surge of hot passion , until a man is
bound about with gloom of soul , and held prisoner.When this hath come to pass, then the hope of revenge
heginneth its lying tale to him , and his reckless mood
promiselh whatsoever his passion cravelh . I have
already told thee in this very book that all creatures
desire by their nature some good ; but the unrighteous
kings can do no good , for the reason I have just giventhee. No marvel is it , for they put themselves in
thraldom to all the sins I have already spoken of to
thee . Such a one must obey the doom of those lords
to whom he hath given himself over, and, what is worse,he will not even struggle against it. If he would but
make a beginning , and should be unable afterwards to
keep up the struggle , then would he bear no blame
for it .'

When Philosophy had sung this lay, she began againto discourse , and spake on this wise : ‘ Dost thou now
see in how great and deep and dark an abyss of sins
men of evil desires are sunk , and how the good shine
brighter than the sun \ For the good are never keptout of the rewards of their goodness, nor the wicked
out of the punishments they earn . This is not at all
unjust ; even as once it was the custom of the Romans ,

andK
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and still is among many peoples , for a golden crown to
be hung up at the end of a race -course ; many men
come together and all start level, as many as put their
trust in their running . And whosoever first reaches
the crown may have it for himself. Each one desires
to he first and have it, but it belongs to one only . So
do all mankind in this present life ; they run and hasten ,
longing for the Highest Good , which, however, is not
allotted to one single man , but to all men . Therefore
it behoves every man to hasten with all his might after
the prize ; for from no good man shall it ever be with¬
held. He cannot rightly be called a good man who is
deprived of the highest good, for no good quality fails
to get good reward. Let the wicked do what they
may, the crown of good meed shall be held by the
good everlastingly . No evil deed of the wicked can
rob the good of their goodness and their beauty ; but
if these had their goodness outside themselves they
could be stripped of it either by him who once gave it
them or by some other. A good man shall lose his
reward when he shall lose his goodness. Understand
therefore that to every man good meed is given by his
own goodness—the goodness, that is , which is within
him. What wise man will say that any good man is
deprived of the highest good, because he is ever striving
thereafter ? But bear thou ever in mind the great and
goodly Reward, for it is to be loved beyond all other
rewards , and add it to the afore -mentionedkinds of good
that I told thee of in the third booh . When they are
all brought together, then mayest thou conceive that

Happiness
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than to a steady-going man ; and to him whom thou
perceivest wallowing in his carnal lusts thou mayest say
that he is most like untofat swine that love always to
lie in foul pools , and never care to wash themselves in
clean water . When they are now and again made to
bathe, they rush back afterwards to their filth and
wallow in it . ’

XXXVIII

WHEN Philosophy had spoken this dis¬
course she began to sing again , and
these were her words : ‘ I can from

stories of old tell thee one that is very like unto
what we are now discussing . Once upon a time ,
during the Trojan war , there lived , as it happened ,
a king named Aulixes ( Ulysses ), who held two
countries under the Caesar . These countries were
called Ithacige (Ithaca ) , and Retie (Rhaetia ) , and the
Caesar ’s name was Agamemnon . When Aulixes went
with the Caesar to the war he had several hundred
ships , and they were fighting about ten years . And
when the king camefrom the Caesar homewards again
and they had conquered the land he had no more than
one ship , a three -banked galley . Then high winds
and stormy seas beset him , and he was driven upon an
island out in the Wendelsea (Mediterranean ) . Now
a daughter of Apollo , son of Job (Jove ) , dwelt there .
Job was their king , and feigned that he was the
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brightest , nor even on fire or on aught that is bright
do they care to look, if the eyeball be diseased . Even
so sinful minds are blinded with their wicked desire ,
so that they are unable to beholdthe light of the Bright
Truth , that is to say , the Highest Wisdom . They
are like fowls of the air and beasts that can see better
by night than by day ; for the day blinds and darkens
their eyes , and the darkness of night lightens them.
Therefore these purblind minds account it the greatest
happiness that a man be allowed to work evil , and his
deed to go unpunished; andfor this reason they care
not tofollow up an inquiry until they discern what is
right , but turn them to their unrighteous desires and
go in quest thereof I know not therefore what it
avails for thee to show me unto foolish men, that never
go in search of me. Not to these do I ever speak ,
but to thee, for thou art minded to track me out , and
toilest harder than they do on the trail . I care not
what they think ; I set greater store on thine opinion
than on theirs , for they are all gazing with both eyes, of
the mind and of the body, on these things of the earth,
and have their joy therein . But thou alone at times
glancest with one eye at the things of heaven , whilst
with the other thou art still looking at the things of
earth . Fools think that everybody is as blind as
themselves, and that none can see what they themselves
cannot . This folly is as if a child were born quite
healthy and well formed , and remained thriving in
every excellence and virtue while still a child , and so
throughout its youth , until he became perfect in every

faculty ,
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faculty , and then not long before middle age became
blind of both eyes , and likewise so blinded in the
eyes of his mind as to remember nothing of what he
had ever seen or heard, and yet should deem himself
in every respect as perfect as he ever had been , re¬
garding all men as like unto himself, and of the same
way of thinking . He may be foolish enough to believe
this, but are we going to think as he does ? I do not
think so ; but I should like to know what thou
thinkest of those men whom we spoke of and held to
be more like beasts than men . How much wisdom is
theirs ? Methinks they have none .

‘ I would prove to thee yet another very true pro¬
position, but I know the common folk will not believe
it , namely , that they that are punished are happier than
they that punish them.’

At this I marvelled , and said, ‘ I wish thou wouldst
make it plain to me how such can be the case .’

P . Dost thou perceive that every man that desires
evil and does it is worthy of punishmenti

M . I perceive it quite clearly .
P . Is not he then a wisher and a worker of evil

that punishes the innocent?
M . It is as thou sayest.
P . Dost thou think they that are worthy of punish¬

ment are miserable and unhappy?
M . I do not only think so ; I know it full well .
P . If thou hadst to decide, which wouldst thou deem

the more worthy of punishment, him that punished the
innocent, or him that suffered the penalty?

M.
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M. The cases are not alike . I would help him that

was without guilt, and chastise the man that had
harmed him.

P . Then he that works evil seems to thee more
wretched than he that suffers it ?

M. My belief is that every unjust punishment is
a wrong in him that inflicts it, not in him that suffers
it, for the wickedness of the first makes him wretched.
I perceive that is a very just proposition thou layest
down , and quite in keeping with what thou didst prove
before ; but yet I know the common folk do not
think so.

‘ Thou hast a right understanding of the matter,’
she answered,

‘ but pleaders at times defend them that
have less need of them ; they speak in behalf of
those who are wronged, not of those that do the
wrong . It were more needful for them that harm
the innocent that some one should speak for them
before those in authority, and demand that punish¬
ment should be inflicted upon them as great as the
wrong they did to the innocent. Even as the sick
man needs to be brought to the physician, to be tended
by him , so he that works mischief needs to be taken
before the magistrate that his vices may be cut out
and burnt. I do not say it is wrong to help the
innocent and plead his cause ; but I say that it is
better to bring the guilty man to judgement, and that
the pleading does no good either to the wrong-doer or
to him that pleads for him , if they desire that the
wrong should not be punished according to the measure

of the
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of the guilt. I am sure that if the guilty had but
a spark of wisdom , and if they at all understood that
they might atone for their sins by the punishment
that befell them in this world, they would not call it
punishment, but would say it was their cleansing and
bettering. They would then seekno advocate, but would
gladly suffer those in .authority to illtreat them at their
pleasure . We should not scourge a man that is sick
and in pain , but should take him to the physician to be
tended.

’

XXXIX

AFTER Philosophy had spoken this discourse,
she began once more to chaunt, and these

k were her words :
‘ Why do ye men distract your minds with un¬

righteous hatred, even as the waves driven by the wind
stir up the sea ? Why do ye blame your fate for having
no power ? Why can ye not await Death in nature ’s
course, since he is day by day hastening towards you ?
Can ye not see that every day he pursueth birds and
beasts and men ? Alas , that unhappy men cannot
wait for him to come to them, but go to meet him ,
even as wild beasts that seek to slay each other. But
it is not right for men to hate one another ; it were
right that each should reward the other for every deed
according to his deserving, loving the good man , as it
is right we should do , and showing mercy to the
wicked, as we said before . Let us love the man, but

hate
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hate his sins , and cut them away as we are best
able ’.

When she had done singing this song , she was
silent a little while.

Then said I ,
‘ Now I see plainly that true happiness

hinges on the merits of good men, and unhappiness on
the deserts of the wicked. But I further say that
I hold the joys of this present life to be no small
blessing, and its sorrows no small evil , for I never yet
saw nor heard of a wise man desiring to be outcast,
poor, a stranger, and despised, rather than wealthy,
honoured , powerful and famous in his own country.
Accordingly, wise men say they can the more easily
carry out and maintain their wisdom if their power be
absolute over the people subject to them, and also in
some measure over them that dwell near and round
about them , saying that they are thus able to bring low
the wicked and further the good. For the good man
is ever worthy of honour, both in this present life and
in the life to come ; but the wicked man that cannot
be held back from his wickedness is ever deserving of
punishment , both in this world and in the next . But
I marvel exceedingly why things fall out as they now
often do , namely , that various punishments and mani¬
fold hardships come to the good , as they should do to
'•he bad, and the blessings that should be the rewards
of the good for their good deeds come to wicked
men. Therefore I would now learn from thee what
thou thinkest of these ups and downs. I should marvel
far less if I knew that it happened by chance, without

God ’sL
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I would have thee show me somewhat more plainly
concerning the thing that has troubled my mind most,
concerning which I have already asked thee ; for it has
ever been thy wont to be willing to point out to every
mind things secret and little known. ’

At this she began to smile , and said unto me,
‘ Thou art tempting me to the greatest of themes ,
and the hardest to explain. This explanation all
philosophers have sought after and toiled at very
earnestly, and scarcely any of them has come to
a conclusion of the matter ; for it is the nature of
the discussion and inquiry that no sooner is one
doubt settled than countless others are stirred up.
It is like the serpent told of in the old story, that
had nine heads, and , when one of them was struck
off, seven more always grew where the one head
had been. And it came to pass that the famous
Er cuius (Hercules) , son of fob ( Jove) , came to it,
and could not bethink himself how to overcome it by
any wile, until he heapedfirewood round it, and burnt
it with fire . So it is with this subject thou art asking
me about ; a man can hardly get quit of it once he
enters upon it ; and he never reaches a clear conclusion ,
save he have an understanding keen as fire. For the
man that would inquire into it must first know what
the onefold providence of God is, and what Fate is,
what happens by chance, and what are divine intelli¬
gence , divine predestination, and human freewill . Now,
thou canst perceive how heavy and how difficult it is to
explain all this ; but nevertheless I will set to work
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to teach thee somewhat, for I have noted that it is
a powerful remedy for thy sorrow if thou understandest
aught of this, though it be a long task for me to teach
thee . For it is nigh unto the time when I had
purposed to tahe other work in hand , and as yet
I have not done with this ; methinks also thou art
a little tired and deemest these long arguments too
wearisome , as though thou wouldst now be glad of
some singing . I know thou desirest it, but thou must
bear up for a time ; I cannot now put it so soon into
song , nor have I leisure for it, for it is a very long
story. ’

‘ Do as thou wilt,’ I answered.
Then she began to speak in a very remote and

roundabout fashion , as though she were not alluding
to the subject, and yet she led up to it, saying ,

‘All
creatures , both the seen and the unseen , the motionless
and the moving , receive from the unmoving , unchanging ,
and undivided God their due order, form , and propor¬
tions ; and , inasmuchas it was so created, He knoweth
why He made all that He hath made . Nothing of
what He hath made is without use to Him . God
ever dwelleth in the high city of His unity and mercy ;
thence He dealeth out ordinances many and various to
all His creatures , and thence He ruleth them all . But
regarding that which we call God ’s providence and
foresight , this exists as long as it abides with Him
in His mind, ere it be brought to pass, and while it
is but thought. But as soon as it is accomplished we
call it Fate . From this every man may know that

Providence
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Providence and Fate are not only two names , but two
things. Providence is the Divine Reason, and lieth
fast in the high Creator that knoweth how everythingshall befall ere it come to pass . But that which we
call Fate is God ’s working day by day, both that
which we see, and that which is not seen of us. The
divine forethought holdeth up all creatures, so that they
may not fall asunder from their due order. Fate there¬
fore allots to all things their forms, places, seasons , and
proportions ; but Fate comes from the mind and the
forethought of Almighty God , who worketh whatsoever
He will according to His unspeakable Providence.

‘ Even as every craftsman thinks over and marks out
his work in his mind ere he take it in hand, and then
carries it out altogether, so this changing lot that we
call Fate proceeds according to His forethought and
purpose, even as He resolveth that it shall be done .
Though it seem to us manifold, partly good , partly evil,
yet it is to Him good, pure and simple , for He
bringeth it all to a goodly conclusion, and doeth for
good all that He doeth. When it is done, we call it
Fate ; before, it was God ’s forethought and His
purpose. Now Fate He setteth in motion by means
of the good angels or the souls of men , or the lives
of other creatures, or through the heavenly bodies , or
the divers wiles of evil spirits ; at one time through one
of them, at another through all . But it is manifest
that the divine purpose is single and unchanging, and
rules everything in orderly wise, and gives unto all
things their shape. Now some things in this world

are
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are subject to Fate , others are in no way subject ;
but Fate, and the things that are subject to her, are

subject to divine Providence. Concerning this I can
tell thee a parable , so that thou mayest the more

clearly understand who are the men that are subject
to Fate , and who are they that are not.

‘ All this moving and changing creation turns round
the unmoving , the unchanging, and the undivided God ,
and He ruleth all creatures as He purposed in the

beginning , and still doth purpose . The wheels of
a waggon turn upon its axle, while the axle stands
still and yet bears all the waggon and guides all its

movement. The wheel turns round , and the nave

next the wheel moves more firmly and securely than

the felly does. Now the axle is as it were the highest
good we call God '

, and the lest men move next unto
God just as the nave moves nearest the axle . The

middle sort of men are like the spokes , for one end of
each spoke is fast in the nave , and the other is in the

felly ; and so it is with the midmost man , at one time

thinking in his mind upon this earthly life , at another

upon the divine life , as if he looked with one eye
heavenwards , and with the other earthwards , fust
as the spokes have one end sticking in the felly and
the other in the nave , while in the middle the spoke is

equally near either , so the midmost men are at the
middle of the spokes, the letter sort nearer the nave ,
and the baser nearer the fellies , joined , however , to the
nave , which in turn is fixed to the axle . Now , the

fellies are fastened to the spokes, though they roll on
the
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the ground ; and so the least worthy men are in touch
with the middle sort , and these with the best, and the
best with God . Though the worst men turn their lave
towards this world they cannot abide therein , nor come
to anything , if they be in no degree fastened to God,no more than the wheel 's fellies can be in motion
unless they be fastened to the spokes, and the spokes to
the axle . The fellies are farthest from the axle , and
therefore move least steadily . The nave moves nearest
the axle , therefore is its motion the most sure . So do
the best men ; the nearer to God they set their love,and the more they despise earthly things , the less care
is theirs , and the less they reck how Fate veers , or
what she brings. So also the nave is ever sound, let
the fellies strike on what they may ; and nevertheless
the nave is in some degree severed from the axle .
Thereby thou mayest perceive that the waggon keeps

far longer whole the less its distance from the axle ,and so also those men are most free from care , both
in this present life of tribulation and in the life to
come, that are firmly fixed in God . But the farther
they are sundered from God , the more sorely are they
confounded and afflicted both in mind and in body.‘ That which we call Fate is, compared to divine
Providence, what reflexion and reason are when
measured against perfect knowledge, and as things
temporal compared with things eternal, or, again , like
the wheel compared with the axle, the axle governingall the waggon . So with the forethought of God j it
governeth the firmament and the stars, and maketh the

earth
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earth to be at rest, and measurethout thefour elements ,
to wit, water , earth , fire , and air . These it keepeth
in peace ; unto these it giveth form, and again taketh
it away, changing them to other forms and renewing
them again . It engendereth everything that groweth,
and hideth and preserveth it when old and withered,
and again bringeth it out and reneweth it when it
pleaseth . Some sages, however, say that Fate rules
loth weal and woe of every man . But I say , as do
all Christian men , that it is the divine purpose that
rules them , not Fate ; and I know that it judges all
things very rightly , though unthinking men may not
think so. They hold that all are good that work
their will , and no wonder, for they are blinded by the
darkness of their sins. But divine Providence under-
standeth it all most rightly, though we in our folly think
it goes awry, being unable to discern what is right.
He , however , judgeth all aright, though at times it
seems to us otherwise.

‘ All men , both good and bad , are seeking after the
Highest Good ; but the wicked cannot come to the
roof- tree of all things good because they seek not
rightly thereafter. Perhaps thou wilt now say to me ,“ What wrong can be greater than to allow it to happen ,
as it does at times happen , that unmixed evil befalls
the good in this world, and good unalloyed comes to
the wicked , while at other times the lots of both good
and wicked are intermingled?” But I ask thee whether
thou thinkest anybody is so shrewd as to be able to
discern the nature of every man , so that he be neither

better
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better nor worse than the other judges him to be ?
Why , I know this cannot be , for often a habit is
wrongly judged, of which some men say it is worthy
of reward, and others that it is worthy of punishment .
Though one may perceive what another does, he cannot
know what he thinks ; though he may be able to learn
part of his will , he cannot learn it all . I can readily
show thee an example whereby thou mayest understand
it more clearly , though undiscerning men cannot under¬
stand it. Why does a good physician give to one
healthy man a mild and sweet drink, and to another
a bitter and strong one ; and again , in the case of sick
men , to one mild drink and to another strong, to one
sweet and to another bitter ? I know everybody that
is ignorant of the craft will marvel why they do so ;
but the physicians do not marvel at all , for they know
that which the others know not, namely , how to
discern and know apart their diseases, and likewise the
means wherewith to combat them. Now what is the
soul ’s health but righteousness? What is its disease
but wicked ways ? Who , therefore, is a better physician
of the soul than He that created it, even God ? He
showeth honour to the good, and punisheth the wicked.
He knoweth what reward each deserves, and it is no
wonder, for He beholdeth it all from the roof on high ,
and thence He mixeth and measureth out to each
according to his deeds.

‘ This , then, we call Fate , when the discerning God
that knoweth every man ’s need worketh or suffereth
aught that we do not look for. I can in a few words

give
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give thee yet another example whereby man ’s reason
may apprehend the divine nature, that is to say, the
case where we judge a man in one way and God
judges him in another. Sometimes we think he is
better , but God knows he is not so . When aught of
good or evil befalls a man in greater measure than thou
thinkest he deserves, it is not God ’s unrighteousness
but thy dullness not to be able to discern it aright.
Yet it oft comes to pass that men judge a man in the
same way as God judgeth him. Often it happens that
many men are so infirm , both in mind and body, that
they are not able to do any good, nor desire, if they
can help it, to do evil , and are also so restive that
they can bear no suffering with patience . Therefore it
often happens that God in His loving -kindness will
not lay too grievous an affliction upon them, lest they
forsake their harmlessness and grow worse if checked
and afflicted . Some are fully possessed of every virtue ,
right holy and just men , and such God thinketh it
wrong to afflict ; yea , even death, which all men have
by their nature to suffer , He maketh more gentle to
them than to other men . The wise man of old said
that the divinepower sheltered Us loved ones under the
spread of its wings, and shielded them as carefully as
a man shields the apple of his eye . Many strive to
please God, desiring of their own will to suffer many
hardships , for they seek to have greater honour and
repute and credit with God than those whose lives are
softer . Power in this world also often comes to very
good men , to the end that the might of the wicked be

destroyed.
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destroyed. To some men God giveth both good and
evil mingled , for they deserve of either ; some He
bereaveth very soon of their wealth in which they are
most happy, lest for over-long happiness they exalt
them beyond measure and pass thence to pride .
Others He suffereth to be oppressed with sore
affliction , that they may learn the virtue of patience
duringtheir long hardship. Some men dread tribulation
more than they need, though they are able to bear it
with ease ; others buy honourable reputation in this
present life by their own death, thinking they have
nothing to buy fame with save their own lives . Some
men have been in days gone by unconquerable , so that
none could subdue them with any torture ; and these
were an example to their successors not to be mastered
by it. In them it was manifest that by reason of their
good deeds they had the virtue of being unconquerable .
But the wicked for their evil deeds were punished and
subdued, that their chastisement, while deterring others
from doing the like, might lead to repentance those
whom it was afflicting at the time. This is a very
clear token to the wise man that he is not to love
worldly happiness beyond measure, for often it comes
to the worst of men . But what are we to say of the
present well-being that often comes to the good man?
What else is it but a token of the weal to come, and
a beginning of the reward that God hath in storefor
him in return for his good will ? I think also that
God gives happiness to many wicked men because He
knoweth their nature and their will to be such that they

are
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are none the better but only the worse for any affliction .
But the good physician , even God , healeth their minds
with riches, wishing them to understand whence the
well-being comes to them, and to court Him lest He

part them and their wealth, and to turn their ways unto
good and forswear their sins and the wickedness they
once did in their adversity. Some, however, are the
worse if they have wealth, for they are overweening
for it and revel in it out of measure.

‘ Many men also are given worldly wealth that they
may reward the good for their goodness and the
wicked for their wickedness. For the good and the
wicked are ever at odds, and sometimes also the wicked
fall out among themselves. Yea, even a single wicked
man is always in conflict with himself, for he knows
that he does wrong, and knows what reward to look
for, but will not cease from it nor even allow himself
to repent thereof, and then, being in constant dread,
cannot be at peace with himself. Often also it happens
that the wicked man gives up his wrong-doing out of
wrath at another man ’s misdeed, wishing to rebuke the
other by shunning his ways. Then he strives with all
his might, endeavouring to be unlike the other, for ’tis
the wont of the divine power to work good out of evil .
But no man is allowed to know all that God hath
purposed , nor yet to explain what He hath made . It
suffices him therein to know that the Creator and
Ruler governeth all things, and rightly fashioned all
that He hath created , and hath wrought no evil nor
yet worketh it, but driveth away every wrong from

His
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His kingdom. But if thou wilt inquire into the highpower of Almighty God, then thou wilt perceive evilin nothing, though now there seems to thee much evilhere on this earth. Therefore it is right that the goodshould have an excellent reward of their goodness, andthat the wicked should have punishment for their

wrong-doing. That which is right is not evil, but
good. But I perceive that I have wearied thee withthis long discourse, for now thou wouldst fain hear
a song. Well then, hear one, for ’tis the medicineand the drink thou hast long been craving , so that thou
mayest the more readily receive my teaching.’After Philosophy had uttered this discourse she
began once more to sing, and her words were on thiswise :

1 If thou desire with clear mind to apprehend the
high Power , behold the luminaries of the high heavens .These bodies keep up the ancient peace wherein theywere created, so that the fiery sun toucheth not that
part of the heavens where the moon joumeyeth, nordoth the moon touch the part where the sun runneth, as
long as he is there. The star we call Ursa nevercometh into the west, though all other stars journeywith the heavenly sphere after the sun round the earth.This is no marvel, for it is very nigh unto the upperend of the axle . But the star we call the eveningstar, when seen in the west, betokeneth eventide .Then it passeth with the sun into the earth ’s shadowuntil it overtaheth the sun from behind and riseth in

front of him . Then we call it the morning star,for
it
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it riseth in the east , and bodeth the sun ’s coming .
The sun and the moon have parted between them day
and night in even degree , and reign most peacefully
through the divine foresight , and will serve Almighty
God umveariedly till the day of doom. God suffereth
them not to be both in one quarter of the heavens ,
lest they destroy other creatures . But the peace -loving
God ordereth all things and atoneth them that are in
conflict. Now wet shunneth dry ; now He mingleth
fire with cold ; the light and bright fire flieth upwards,
and the heavy earth abideth beneath. By the King ’s
command earth bringeth forth every fruit and growing
thing year by year , and the hot summer drieth and

getteth ready seeds and fruits , and fruitful autumn

bringeth them to ripeness . Hail and snows and oft-

falling rain wet the earth in winter, and the earth
receiveth the seed and maketh it to grow in the spring .
But the Lord of all things feedeth in the earth all

growing crops and bringeth them all forth, hiding them
when it pleaseth Him , making them to appear when
He will , and taking them away when He will .
While creatures are ministering unto Him , the Highest
Creator sitteth upon His high seat , whence He wieldeth
all things with His guiding reins. ’Tis no marvel ,
for He is King, and Master, and Wellspring, and
Beginning , and Law , and Wisdom , and Righteous
Judge . He sendeth all creatures on His errands, and
biddeth them all return. If the one unchanging King
had not stablished all things created, they would all
have fallen and burst asunder and come to naught.

Nevertheless
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Nevertheless they have one thing in common—their
single love in the serving of such a Master ; and they
rejoice that He ruleth them. No wonder is it, for
they could not be at all , did they not serve their
Maker.’

XL

THEN Philosophy ceased from her singing
and said unto me : ‘ Dost thou now per¬
ceive whither this discourse is tending ? ’

‘ Tell me, ’ I answered, ‘ whither.’
P . I will say this to thee, that every fate is good ,

whether men think it good or bad .
M . Methinks it may easily be so , though we may

at times deem otherwise.
P . There is no doubt that every fate is good that is

just and profitable ; for every lot, be it pleasant or
unpleasant , cometh to the good man either to constrain
him to do better than he did before , or to reward
him for having done well before . Again , every lot
that befalls the wicked man comes to him also for
these two reasons, whether his lot be a harsh or
a pleasant one . If a hard lot befalls the wicked ,
then it comes as a reward of his wickedness, or as
a rebuke and warning to him not to do it again .

At this I fell to wondering, and said : ‘ This is a most
truly just reasoningof thine.

’
P . It is as thou sayest ; but I desire, if it please

thee, that we should turn for a while to the opinion
of
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of the common folk, lest they say we speak above
man’s measure .

M . Say as thou wilt.
P . Dost thou think that what is useful is good ?
M. I think it is .
P . Every lot is useful that instructs or punishes.
M . That is true.
P . An adverse lot is good for those that are

fighting against sins and striving to be good.
M. I cannot gainsay this.
P . What thinkest thou of the good fortune that

often befalls good men in this world, like a foretoken
of everlasting good ? Can men say it is an evil
fate ?

At this I smiled and said ,
‘ No man says so , but

says it is very good, as indeed it is.’
P . What thinkest thou concerning the unlooked-for

fate that often threatens to chastise the wicked ? Do
people think it is good fortune?

M. No, they do not deem it good, but miser¬
able.

P . Let us refrain from thinking as the common
folk think ; for if we think as they do we shall
forsake all reason and all righteousness.

M. Why do we forsake it any the more ?
P . Because ordinary men say that every harsh and

unlovely lot is evil ; but we must not believe this, for
every lot is good, as we said before, be it harsh, or
be it pleasing .

At this I was afraid, and said : ‘ What thou sayest
M is
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is true ; yet I know not who would dare to say so to
foolish men , for no fool could believe it .

’

Hereupon Philosophy made earnest protest, and
said : ‘ No wise man therefore should take thought nor
trouble himself over -much as to how his lot will turn
out , or whether a hard or a gentle fate is to befall
him, any more than a stout man -at-arms should trouble
himself how often he is to fight . His praise is none
the less, nay , is doubtless the greater ; so also is the
wise man’s meed the greater, the fiercer and crueller
the fate that befalls him . No wise man therefore
should desire a life of ease , if he cares aught for virtue
or any honour in this world here, or for life everlasting
after this world. But every wise man must ever resist
both harsh and mild fortune, lest for the one he wax
over-confident and for the other come to despair. He
must rather follow the middle way between a hard fate
and a mild one , so that he crave not a t gladder lot
and greater ease than is meet ; nor again a harsh one,
for of neither is he able to endure an excessivemeasure .
But which of the two they shall choose lies in their
own power. If therefore they desire to take the
middle path, they must allot themselves a pleasant and
care -free fortune, and then God will deal out to them
a lot of hardship both in this world and in the world to
come , according to what they are able to bear.

‘ Ah ! ye wise men ; walk, all of you , in the way
pointed out by the famous examples of the noble ones
and the ambitious men that lived before you ! Why
•millye not inquire after the wise men and those that

coveted
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coveted honours, what manner of men they were that
came before you ? And why will ye not, when ye
have found out their manner of life, copy them with
might and main ? For they strove after honour in
this world and set themselves to win good report with
good works, and wrought a goodly ensample for those
that came after . Therefore by virtue of their good
deeds they now are dwelling above the stars in bliss
everlasting

Hire endeth the fourth book of Boethius ,
AND BEGINNETH THE FIFTH.

After Philosophy had held this discourse, I said '•
‘
Very true is thy teaching ; but I would remind thee

of the manifold doctrine thou didst promise me con¬
cerning the foreordained purpose of God . But I
would first know from thee whether there is anything
in what we often hear men say about certain things,
that they happen by chance. ’

P . I would rather hasten on to make good my
earlier promise to thee, and point out to thee the very
shortest way I can find to thy native land. But it
is indeed far from our way , from the way we have
chosen to follow . It were therefore more profitable
to turn to that concerning which thou hast asked me,
and to get to understand it. But I dread to lead
thee hither and thither into bypaths away from thy
road, so that thou mayest not be able to find the way
again.

M. Thou needest not dread it ; nevertheless, I
M 2 shall
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shall be right glad if thou wilt lead me whither I ask
thee.

P . I will teach thee by parables, as I have all
along done ; and yet I will say this, that there is
nothing in that which men say , to wit, that a thing
happens by chance. For each thing comes from some
thing, and so does not happen by chance ; whereas
if it came from nothing it would happen by chance.

M . But whence came the name in the first place ?
P . My favourite Aristotle treated of it in the book

called Fisica (Physica) .
M . How did he treat of it ?
P . Men used formerly to say , when anything

unlooked for took place , that it happened by chance ;
just as if a man were to dig in the earth, and find
a gold-hoard there, and then said it happenedby chance .
Why , I know that if the delver had not dug the
earth, and no man had hid the gold beforehand, he
would not have found it . Therefore it was not found
by chance ; but the divine predestination instructed
him that it wished to hide the gold, and afterwards
him that it wished to find it.

Then said I ,
‘ I perceive that it is as thou sayest ;

but I would ask thee whether we have any freedom
or any power as to what we shall do, or what we
shall not do ; or does the divine foreordaining or Fate
compel us to will ? ’

P . We have great power, and there is no reasoning
creature but has freedom. He that has reason can
judge and discern what he is to desire and what he

must
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must shun . Every man has freedom, inasmuch as
he knows what he wishes, and what he does not
wish ; yet not all reasoningcreatures have like freedom.
Angels have power to judge aright and a good purpose,
and all that they desire they get with great ease , for
they desire nothing wrong. Nothing has freedom
and reason save angels and men . Men have always
the more freedom the nearer to divine things they set
their thoughts, and have the less freedom the closer
they apply their minds’ desire to worldly honours.
They have no freedom when of their own will they
bow themselves to vices ; for as soon as they turn
their minds from God they become blinded with
folly. Howbeit , there is one God Almighty in His
high city , who seeth every man ’s thoughts, and dis-
cerneth his words and his deeds, and rewardeth each
according to his deserving.

XLI

W HEN Philosophy had spoken this dis¬

course she fell to singing, and these
were her words :

‘ Though Homer the good poet, that was best
among Greeks, and Firgilius ’ ( Virgil ’s) teacher—
Firgilius was the. best among the Laedenwara
(Latins)—though Homer in his lays greatly praised
the sun’s nature , and his powers , and his brightness,
yet the sun cannot shine upon all things, nor even ,

in
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was Tullius, and who was called Cicero by a third
name—he was a Roman chieftain, and a sage. He
was greatly troubled with this very question, but
could not bring it to any issue. The reason why
neither he nor any man of that time could bring the
question to any issue was because their minds were
busied with desires of this world . But I tell thee
that if what men say be true, then it was a vain
commandment that God gave in the holy books that
man should forswear evil and do good; and also
where He said : u The more a man toileth , the greaterthe reward he shall receiver I marvel that thou hast

forgotten all we said before!
‘ What,’ I said ,

‘ have I forgotten , that we said
before ? ’

Then said she, ‘ We said that the divine purpose
made all good and nothing evil, neither seeking to do
evil nor ever doing it . Tea , we accounted that good
which seemed evil to the common folk , namely, that
a man is punished and chastisedfor his sin . Have
we not also said in this very book that God purposed
to bestow freedom upon men, and did so ; and , if they
used thisfreedom aright , that He wouldgreatly honour
them with life everlasting, and , if they misused their

freedom , that He would punish them with death ?
He purposed that if they were guilty of any sin in
this state of freedom they should atonefor it in the

free state with repentance; and that , if any one among
them were so hard of heart as to repent not, he should
suffer due punishment . All creatures He had de¬

signed
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signed io be without freedom , save angels and men .
Inasmuch as other creatures are not free , they keep on
with their ministry until the day of judgement ; but
men and angels, being free , dispense with service.
What is there that men can say the divine purpose
has resolvedupon and not carried out? Or how can
they say in excuse that they cannot do good, when it
is written that God rewards each man according to
his works? Why should any man therefore be idle,
and not work ? ’

M . Thou hast quite freed me from my minds
doubt as to the question I put to thee. But I would

further ask thee of another matter that makes me
doubt.

P . What is it ?
M . I know sufficiently well that God knoweth all

beforehand, both good and evil, ere it come to pass ;
but I am not sure whether all that he knoweth and
hath resolvedshall all take place irrevocably.

P . It need not all take place irrevocably, but part
of it must so happen, namely, that which is necessary

for us and willed by Him . Some things , however,
are of such a nature that there is no need for them ,

yet there is no harm in their happening, nor again in
their not happening. Bethink thyself in thine own
case whether thou hast ever resolved upon any thing
so firmly that it seems to thee never capable of change,
and that thou canst not do without it ; or again , thou
mayest be so uncertain in any course that it matters
not to thee whether it take place or not. Many a

thing
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thing God knows of before it happens , and which Heknows will harm His creatures if it happen . Heknows it , not because He wishes it to happen , butbecause He wishes to prevent it from happening , evenas a good steersman , by the raging of the sea , is
aware of a great wind ere it come. He bids furl thesail and sometimes lower the mast , and let go thecables , and by making fast before the foul wind hetakes measures against the storm .

Then said I , ‘ Greatly hast thou helped me in thematter, and I marvel why so many wise men havebeen at such pains therein and found so little cer¬tainty.
’

‘ Why dost thou marvel thereat, ’ she said, ‘ when itis so easy to understand ? Knowest thou not that
many things are not perceived as they really are , butin accordance with the measure of the understandingthat inquires into them ? Now Wisdom is of such
kind that no man of this world can conceive her as she
really is ; but each strives according to the measure ofhis wit to understand her , if he may . But Wisdomis able to perceive us exactly as we are , though we maynot be able to perceive her exactly as she is ; forWisdom is God . He beholdeth all our works , both

good and evil, before they come to pass , before even
they arise in thought ; but He doth not any the moreconstrain us so that we are obliged to do good , norhinder us from doing wrong , for He hath given us

freedom . I can show thee an example , so that thou
mayest the more easily understand the argument. Lo

now,
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now, thou knowest that sight and hearing and feeling
perceive a man ’s body and yet do not apprehend it
alike. The ears perceive what they hear , and yet do
not altogether apprehend the body as it really is ; touch
may grope andfeel that it is a body, but it cannotfeel
if it be black or white ,fair or foul . But the sight ,
in the first moment that the eyes look upon it, takes
in the whole form of the body. But I would show
thee yet another argument, that thou mayest know
what thou didst marvel at. ’

‘ What is it ? ’ I said .
Then said she,

‘ It is this, that a man perceives
separately what he discerns in another man ; he per¬
ceives him separately with the eyes , separately with
the ears , and separately by his imagination , reason , and
intuition . There are many living creatures without
motion, such as shell -fish , that nevertheless have a cer¬
tain measure of reason , for they could not live if they
had no jot of it . Some are able to see, some to hear ,
some to feel , others to smell . But moving creatures
are more like unto men , for they all have not only
that which creatures without movement have , but
more to boot ; they are like men in loving what they
love, hating what they hate , shunning what they abhor ,
and seeking what they love. Now men have all that
we have said , and in addition the mighty gift of
reason , while angels have unerring intelligence (intui¬
tion) . Creatures are thus made to the end that those
without movement may not exalt themselves above
those that move, nor strive with them ; and that

moving
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moving creatures may not rise above men, nor men
above angels ., nor angels above God . It is pitifulthat the greater part of men seek not after that which
has been given them , to wit , reason , nor seek that
which is above them , possessed by angels and wise
men , that is to say , intuition . But most men do like
beasts in that they desire worldly delights like beasts.
If , however , we had any portion of the unhesitating
understanding that angels have , we might perceivethat this understanding is far better than our reason .
Though we think upon many things , we have but
little perfect understanding free from doubt ; but the
angels have no doubt concerning any of the things theyknow , for their perfect knowledge is as much better
than our reason , as our reason is better than the
understanding of beasts or any part of the wit vouch¬
safed them , whether to those that move or to those that
move not . But let us raise our minds as high as we
can towards the crowning point of the highest in¬
telligence , that thou mayest most speedily and easily
come to thine own home whence thou didst once issue.
There thy mind and thy reason may see clearly every¬
thing that is now in doubt , both as touching the divine

foresight whereof we have often spoken , and concern¬
ing ourfreedom , and all things besides.

’
After Philosophy had spoken this discourse, she

began to sing, and these were her words :
‘ Lo ! thou mayest perceive that there are manycreatures moving over the ground most diverse in form

and movement. Some lie with the whole body on
the
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the ground and move by creeping , so that neither feet
nor wings help them ; others are two-footed, others
four- footed , others again flying , yet all are bent down
towards the ground and seek there whatsoever they
desire or need. But man alone walketh upright ; and
this is a token that he shall turn his thoughts rather
upwards than downwards, lest the mind be lower than
the body .’

XLII

AFTER Philosophy had sung this lay , she
said : ‘ We ought with all our might to
inquire about God , that we may know what

He is . Though it be beyond our power to know
what He is, yet we must try to know, according
to the measure of the understanding He giveth us ;
even as we said before that a man should understand
everything in the measure of his understanding, seeing
that we cannot perceive each thing as it really is.
Every creature , however, both reasoning and unreason¬
ing, declares that God is eternal, for never would so
many creatures and so mighty and sofair have bowed
themselves to a lesser creature and a lesserpower than
themselves, nor even to one equallygreat !

‘ What is eternity ? ’ I said .
Then said she,

‘ Thou askest me a thing that is
great and hard to understand ; if thou wilt know it,
thou must first have thine eyes clean and bright .

I cannot
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I cannot hide from thee aught that I know. Dost
thou know that there are three things on this earth ?
Thefirst lastsfor a time only, and has loth leginningand end; yet I knew nothing of that which lastsfor
a time , neither its beginning nor its end. The second
thing is eternal, and has beginning but no end ; ofthis I know when it begins, and I know that it never
ends; such are angels and metis souls. The third
thing is eternal, without end and without beginning,
even God. Between these three there is a great
difference , but if we are to note every point thereof
we shall come late to the end of this book, or never at
all . One thing thereof, hmvever , thou hast need to
know, and that is, why God is called the Highest
Eternity .

’
1 Why indeed? ’ I said.
'■Inasmuch as we know, ’ said she,

' very little of
what was before us save by memory and asking , and
still less of what shall be after us, that only is with
certainty present to us which exists at the time. But
to God all is present, both that which was before and
that which is now, yea , and that which shall be afterus ; all is present to Him . His wealth never waxeth ,nor doth it ever wane . He never calleth aught to
mind, for He hath neverforgotten aught . He lookeih
for naught , pondereth naught , for He knowelh all.
He seeketh nothing , for He hath lost nothing . He
pursueth no creature , for none may fleefrom Him ;
nor doth He dread aught , for there is none more
mighty, nor even like unto Him . He is evergiving ,

yet



1 7Tthe nature of God

yet He never waneth in aught . He is ever almighty,
for He ever willeth good and never evil. He needeth
nothing. He is ever watching , never sleeping. He is
ever equally kind . He is ever eternal , for the time
never was when He was not, nor ever shall be . He
is ever free , and not compelled to do any work. By
virtue of His divine power He is everywhere present .
His greatness no man can measure ; yet this is to be
conceived not as of the body but as touching the spirit ,
like wisdom and righteousness, which He is Himself .
But why doye men shorn>pride , why raise yourselves
against so high a power ? Fe can do naught against
Him , for the Eternal and the Almighty One is ever
seated on the high seat of His authority, whence
He can see all, and rewardeth each man very justly
after his works. Therefore it is not in vain that we
hope in God , for He changeth not as we do. Pray
to Him humbly, for He is very generous , very merci¬
ful. Lift upyour hearts to Him when ye raise your
hands, and pray for what is right and needfulfor

you, for He will not deny you . Hate evil , and flee
from it as ye best may ; love virtues and follow after
them . Ye have great need that ye do what is good,
for what ye do is ever done before the Eternal and the
Almighty God ; He seeth it all , and all He requiteth.

’

FINIT .
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